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AUTHOR'S NOTE




FOREWORD

Yet this predisposing cause is by no means essential to the outbreak of revolutionary fever. The great French Revolution was not immediately preceded by a war of any magnitude, and to the observant mind England in 1914 was as near to revolution as in 1919. The intervening World War, far from producing the explosion in this country, merely retarded it by rallying citizens of all classes around the standard of national defence.

The truth is that for the last one hundred and forty-five years the fire of revolution has smouldered steadily beneath the ancient structure of civilization, and already at moments has burst out into flame threatening to destroy to its very foundations that social edifice which eighteen centuries have been spent in constructing. The crisis of today is then no development of modern times, but a mere continuation of the immense movement that began in the middle of the eighteenth century. In a word, it is all one and the same revolution — the revolution that found its first expression in France of 1789. Both in its nature and its aims it differs entirely from former revolutions which had for their origin some localized or temporary cause. The revolution through which we are now passing is not local but universal, it is not political but social, and its causes must be sought not in popular discontent, but in a deep-laid conspiracy that uses the people to their own undoing.

In order to follow its course we must realize the dual nature of the movement by studying concurrently the outward revolutionary forces of Socialism, Anarchism, etc., and the hidden power behind them as indicated in the chart accompanying this work. The present writer believes that hitherto no book has been written on precisely these lines; many valuable works have been devoted to secret societies, others to the surface history of revolution, but none so far has attempted to trace the connection between the two in the form of a continuous narrative. The object of this book is therefore to describe not only the evolution of Socialist and Anarchist ideas and their effects in succeeding revolutionary outbreaks, but at the same time to follow the workings of that occult force, terrible, unchanging, relentless, and wholly destructive, which constitutes the greatest menace that has ever confronted the human race.

Parts of Chapters I and III appeared in The Nine-teenth Century and After, and certain later passages in The Morning Post.
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CHAPTER I


ILLUMINISM

The Philosophers — Rousseau — Secret Societies — Freemasonry — Adam Weishaupt — The Illuminati — Congress of Wilhelmsbad — Illuminati suppressed.

It is a commonly accepted opinion that the great revolutionary movement which began at the end of the eighteenth century originated with the philosophers of France, particularly with Rousseau. This is only to state half the case; Rousseau was not the originator of his doctrines, and if we were to seek the cause of revolution in mere philosophy it would be necessary to go a great deal further back than Rousseau — to Mably, to the Utopia of Thomas More, and even to Pythagoras and Plato.

At the same time it is undoubtedly true that Rousseau was the principal medium through which the doctrines of these earlier philosophers were brought home to the intelligentzia of eighteenth century France, and that his Contrat Social and Discours sur l'origine de l'inégalité parmeles hommes contained the germs of modern Socialism in all its forms. The theory of Rousseau that has the most important bearing on the theme of this book might be expressed in the colloquial phrase that "Civilization is all wrong" and that salvation for the human race lies in a return to nature. According to Rousseau, civilization had proved the bane of humanity; in his primitive state Man was free and happy, only under the paralysing influence of social restraints had his liberty been curtailed, whilst to the laws of property alone was due the fact that a large proportion of mankind had fallen into servitude. "The first man who bethought himself of saying 'This is mine,' and found

people simple enough to believe him was the real founder of civil society. What crimes, what wars, what murders, what miseries and horrors would he have spared the human race who, snatching away the spades and filling in the ditches, had cried out to his fellows: 'Beware of listening to this impostor; you are lost if you forget that the fruits of the earth belong to all and the earth to no one.'" In these words the whole principle of Communism is to be found.

There is a certain substratum of truth in Rousseau's indictment of civilization — a substratum common to all dangerous errors. For if there were no truth at the bottom of false philosophies they would obtain no credence, and thus could never constitute a menace to the world. Rousseau's gigantic error was to argue that because there are certain evils attendant on civilization therefore civilization is wrong from the beginning. As well might one point to a neglected patch in a garden and say: "See the results of cultivation!" In order to remedy the evils of the existing social system more civilization, not less, is needed. Civilization in its higher aspects, not in the mere acquisition of the physical amenities of life, or even of artistic and scientific knowledge, but in the sphere of moral aspiration is all that separates Man from the brute. Destroy civilization in its entirety and the human race sinks to the level of the jungle in which the only law is that of the strong over the weak, the only incentive the struggle for material needs. For although Rousseau's injunction, "Go back into the woods and become men!" may be excellent advice if interpreted as a temporary measure, "go back into the woods and remain there" is a counsel for anthropoid apes.

It would be idle, however, to refute the folly of Rousseau's theories, to show that in Nature Communism does not exist, that the first creature to establish the law of property was not man staking out his claim, but the first bird appropriating the branch of a tree whereon to build its nest, the first rabbit selecting the spot wherein to burrow out his hole — a right that no other bird or rabbit has ever dreamt of disputing.

1 Discours sur l'inégalité des conditions

As to the distribution of the "fruits of the earth" one has only to watch two thrushes on the lawn disputing over a worm to see how the question of food supply is settled in primitive society. Nothing could be more absurd than Rousseau's conception of ideal barbarians living together on the principle of "Do as you would be done by"; only a dreamer utterly unacquainted with the real conditions of primitive life — the life of rule by the strongest, of pitiless preying on the weak and helpless — could have conjured up such a vision.¹

Even eighteenth-century France, with all its avidity for novelty and its dreams of "a return to Nature," never regarded the primitive Utopia of Rousseau in the light of an attainable ideal, and it is as inconceivable that the philosophy of the Discours sur l'inégalité should have led to the attempt to overthrow civilization in 1793 as that the mockeries of Voltaire should have led to the Feasts of Reason and the desecration of the churches. The teaching of Rousseau never reached the people to any appreciable extent, his influence was confined to the aristocracy and bourgeoisie, and it was certainly not the hyper-civilized habitués of the salons nor the prosperous bourgeois of the provinces, nor indeed was it Rousseau himself, living on the bounty of the most dissolute amongst the rich and sharing their vices, who would have welcomed a return to aboriginal conditions of life.

The salons toyed with the philosophy of Rousseau as they toyed with any new thing — Mesmerism, Martinism, Magic — whilst the disgruntled members of the middle class who took him seriously used his theories merely as a lever for stirring up hatred against the class by which they believed themselves to be slighted, and never dreamt of emulating the Caribbean savages held up to their admiration by the exponent of primitive equality.

¹ On the Indian frontier, where still to-day no laws exist, the inhabitants are obliged to resort to the plan of building towers reached only by ladders wherein to sleep at night, and by ascending into these refuges and pulling the ladders up after them they are able to slumber in comparative security from assassination. Equality of wealth is maintained by the same primitive methods. "How do you prevent any one getting too rich?" a British general inquired of an inhabitant of the Swat Valley, where a rudimentary form of Communism is carried out. "We cut his throat," was the brief reply.

It is not then to the philosophers, but to the source whence they drew many of their inspirations, that the great dynamic force of the Revolution must be attributed. Rousseau and Voltaire were Freemasons; the Encyclopédie was published under the auspices of the same order. Without this powerful aid the drawing-room doctrinaires of the eighteenth century could no more have brought about the mighty cataclysm of 1789 than could the Fabian Society have produced the world revolution of to-day. The organization of the Secret Societies was needed to transform the theorizings of the philosophers into a concrete and formidable system for the destruction of civilization.

In order to trace the origins of these sects it would be necessary to go back quite six centuries before the first French Revolution. As early as 1185 an order had been formed, calling itself the "Confrérerie de la Paix," with the main object of putting an end to wars, but also with the idea of establishing community of land. In their attacks on the nobles and clergy, the Confrères thus expressed their belief in the system now known as nationalization: "By what right do they invade the goods that should be common to all such as the meadows, the woods, the game that runs about the fields and forests, the fish that people the rivers and the ponds, gifts that Nature destines equally to all her children?" Accordingly the Confrères set out to destroy the châteaux and monasteries, but the nobles arming themselves in self-defence ended by destroying the "Confrérerie"?

It will be seen, therefore, that Rousseau in attacking the rights of property was proclaiming a doctrine that had not only been preached but which it had actually been attempted to put into practice in France 600 years earlier.

The fact that the Confrères of the twelfth century had been thus summarily suppressed did not prevent the formation of further subversive sects; early in the following century came the Albigeois professing much the same

2 Recherches politiques et historiques, by the Chevalier_de Malet (1817), p. 17.
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In another passage Yorke states:

Monsieur de la Métherie assured me that during the time of the Revolutionary Tribunals, it was in serious contemplation to reduce the population of France to 14,000,000. Dubois Crancé was a very distinguished and enthusiastic partisan of this humane and philosophical policy.2

It will be noticed that there is here a discrepancy in the exact figures; the population of France at that period being twenty-five millions, the proposal to reduce it to one-third was to bring it down to approximately eight millions. The difference then lies between the projects of reducing it by one-third or to one-third — issues which Yorke evidently
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CHAPTER III


THE CONSPIRACY OF BABEUF

Gracchus Babeuf — The Panthéonistes — Manifesto of the Equals — System of Babeuf — Plan of the Conspirators — The Great Day of the People — Discovery of the Plot — Execution of Babouvistes — Illuminism in England — Ireland — The United Irishmen — Bantry Bay — Illuminism in America.

François Noël Babeuf was born in 1762, and at the beginning of the Reign of Terror occupied the post of commissary in the Supply Department of the Commune, where he incurred the displeasure of the Comité de Salut Public by publishing a placard accusing the Committee of a plan to drive the people to revolt by means of a fictitious famine and so provide a pretext for killing them off. For this offence Babeuf and his colleagues in the same department were thrown into prison at the Abbaye, but Babeuf, being apparently regarded as mentally irresponsible, was soon afterwards released, and once more proceeded to attack the party in power, which was no other than that of Robespierre, Couthon, and Saint-Just. This is the more remarkable since the political opinions of Babeuf were entirely in accord with those of the Triumvirate; for Robespierre's "Declaration of the Rights of Man" Babeuf entertained the warmest admiration. But where, at this point in his career, Babeuf joined issue with Robespierre was in the method by which this ideal system should be brought about; for the plan of reducing the population of France by some fifteen millions in order to be able to provide bread and work for the remainder, which Babeuf later described as "the immense secret" of the Terror, seemed to him too drastic, and in his pamphlet Sur la dépopulation de la

1 Baheuf et le socialisme en 1796, by Edouard Fleury, p. 20.

France he denounced the noyades, fusillades, and guillotinades that had decimated the provinces — methods which he held should not have been adopted until pacific measures for winning the peasants over to Republicanism had at least been attempted.

But the régime that followed on the fall of Robespierre led Babeuf to readjust his views, for the Thermidoriens, with whom he had thrown in his lot, showed themselves to be Opportunists of the most flagrant description, and it was thus that after the Directory had been in power a few months Babeuf insulted Tallien and Fréron, declared that the 9th of Thermidor had been an unmitigated disaster, and that the only hope for the people now lay in carrying out the unfinished plan of Robespierre for "the common happiness." Robespierre, he held, was the one "pure" revolutionary of his day; all the rest—the Girondins, who had only wished to dethrone the King in order to usurp power and riches, the Orléanistes, led by Philippe Egalité and Danton, a faction "composed of men as monstrous as their chief . . . avid and prodigal of gold . . . audacious, liars, intriguers "3—had exploited the people for their own advantage; "Robespierre and his companions in martyrdom" alone had aspired to "the equal distribution of work and pleasure" which was the ideal of Babeuf. Accordingly, he now appealed to the people to rise against the Directory and maintain the Constitution of 1793 founded on Robespierre's "Declaration of the Rights of Man."

The publication of this call to insurrection led to the arrest of its author, and Babeuf was again thrown into prison, first at Plessis, then at Arras; but while in captivity he encountered a number of kindred spirits, with whose co-operation he was able to mature his plan for a further revolution — a social revolution for "the common happiness and true equality" (le bonheur common et l'égalité réelle).

Fleury, ob. cit. p. 37.
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CHAPTER IV


THE GROWTH OF SOCIALISM

Revival of Illuminism — The Tugendbund — The Alta Vendita — The Industrial Revolution — Rôle of the Jews — The Philosophers — Robert Owen — "New Harmony" — Saint-Simon — Pierre Leroux — Fourier — Buchez — Louis Blanc — Cabet — Vidal — Pecqueur — Proudhon — Trade-Union Terrorism.

AFTER the fall of Napoleon the smouldering flames of Illuminism broke out afresh all over Europe. The "German Union," inaugurated immediately on the suppression of the Illuminati in Bavaria, was in reality Weishaupt's Order reorganized under a different name, and in the early years of the following century other societies such as the Tugendbund and the Burschenshaft were started on much the same lines.¹ The Tugendbund, inaugurated in about 1812 and composed of all the most violent elements amongst the Illuminati, whose doctrines were those of Clootz and Marat, developed into a further Order known as the German Association and aiming at a United Germany.

It is here that for the first time we can clearly detect the connection between Prussianism and the secret forces of World Revolution, though, no doubt, it could be traced back to a much earlier date. As we have already seen, Frederick the Great, through his ambassador, von der

¹ Lombard de Langres, Les Sociétés secrètes, pp. 81, 102, 110-113. Metternich also regarded these German societies as the outcome of Illuminism. Writing in 1832 he says: "Germany has long suffered from the evil which to-day covers the whole of Europe. . . . The sect of Illuminés . . . has never been destroyed although the same (Bavarian) government has tried to suppress it and has been obliged to inveigh against it, and it has taken successively, according to circumstances and the needs of the times, the denominations of Tugendbund, of Burschenshaft, etc.," Mémoires de Metternich, v. 368.

Goltz, had worked indefatigably for the rupture of the Franco-Austrian alliance, but at the same time his intrigues were conducted through a more obscure channel, for Frederick was a Freemason, as also were his friends the philosophers of France, and it was thus largely through his influence that the disintegrating doctrines of Voltaire were propagated which paved the way for the anti-Christian campaign of Weishaupt. In 1807 Joseph de Maistre, who had the rare perspicacity to perceive the fearful danger of Frederick's policy to the peace and stability of Europe, wrote these remarkable words:

I have always had a particular aversion for Frederick II., whom a frenzied century hastened to proclaim a great man, but who was au fond only a great Prussian. History will note this prince as one of the greatest enemies of the human race who has ever existed.1

But de Maistre reckoned without that conspiracy of history which, controlled principally by German hands, was through the instrumentality of such agents as Carlyle, to maintain the prestige of Frederick in order to smooth the path for his successors.

After the death of Frederick the Great his policy was followed not only by his nephew Frederick William II., but by the disciples of Weishaupt. It was thus that the Illuminatus Diomedes (the Marquis de Constanza) wrote:

In Germany there must be only one or two princes at the most, and these princes must be illuminized and so led by our adepts and surrounded by them that no profane man may approach their persons.2

May not the Prussian Clootz's ambiguous reference to "the immutable Empire of the Great Germany — the Universal Republic" be traced to the same source of inspiration? It is possible, indeed, that Clootz may have been not only the adept of Weishaupt, but, as both Robespierre and Brissot suspected, the agent of the King of Prussia. Certain contemporaries have in fact declared

&lt;sup>1

  
  
  ch011.xhtml
  
  




THE PHILOSOPHERS

The earliest pioneer of the movement in England, later to be known as Socialism, was the English cotton millowner, Robert Owen. At the outset of his career it seemed that Owen might really prove to be the man the people needed, the enlightened reformer who, sweeping aside the fallacious theories of the French Revolution, was to establish the industrial system on new lines. The work of Owen at New Lanark was wholly admirable, the proper housing of the workers, the better education of the children, and indeed of the whole population by the inculcation of ideas of thrift, sobriety, and cleanliness, brought about a complete regeneration of the town and excited universal admiration. In all these schemes their author encountered no resistance. Socialists are fond of declaring that "the upper classes" are perfectly indifferent to the welfare of the workers, and that nothing but revolutionary agitation will rouse them. The history of Robert Owen provides a striking instance to the contrary, for it was amongst the so-called "upper classes," dukes, bishops, statesmen, even crowned heads — for the Czar Nicholas I. visited him in person — that he received his principal support. New Lanark speedily became a place of pilgrimage for every one interested in social reform, and Owen found himself in danger of having his head turned by the adulation of the great.

It must be understood, however, that Owen's experiment was not conducted on Socialistic principles. Living in the big house and driving about in his carriage "like a prince amongst his subjects," Owen played the part simply of a benevolent autocrat. His employés existing on the wage system were obliged to work eight to ten hours a day, and were decorated with humiliating badges if they proved idle or inefficient. The proceeds of industry were not distributed amongst the workers, but gathered in by Owen himself and spent as he saw fit. It is true that from the model shop he erected in the town he drew no profit, goods being dealt out to customers at cost price, but with a lordly income Owen could well afford to indulge in this charitable hobby. No less honour must be attributed to him on this account, but the fact remains that Owen's philanthropy at New Lanark was conducted on the system Socialists condemn as "capitalistic."

At any rate the experiment proved triumphantly successful, but unhappily Owen allowed himself to be led from the path of sane and practical reforms into a wilderness of philosophic speculation. How are we to explain this unfortunate aberration? Only by the fact that Owen had fallen under the influence of the occult forces at work on the Continent, for if we examine his writings in the light of the doctrines described in the first chapter of this book, we cannot fail to perceive that his mind was permeated with Illuminism. Thus the fundamental point of Owen's teaching consists in the assumption that Man is the creature of circumstances, and that character results solely from environment. Therefore by removing him from evil conditions Man will inevitably be "transformed into an intelligent, rational and good being." Further, the evil conditions that at present exist are simply the result of civilization, which, like Weishaupt, Owen held to be the bane of humanity. "All the nations of the earth, with all the boast of each respecting their advance in what they call
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CHAPTER V


THE REVOLUTION OF 1848

Russian Secret Societies — The Dekabrist rising — The French Revolution of 1830 — The bourgeoisie before 1848 — The Secret Societies — Apathy of the Government — The outbreak of February — Fall of the Monarchy — The Social Democratic Republic — National workshops — Associations of working-men — The 17th of March — The 16th of April — The 15th of May — The days of June — Reaction — The European conflagration.

The first visible result of the work of the Secret Societies in the nineteenth century occurred in Russia, whither the doctrines of illuminized freemasonry had been carried by Napoleon's armies and by Russian officers who had travelled in Germany.¹ It was owing to the intrigues of these societies that the band of true reformers calling themselves "The Association of Welfare" was dissolved and two new parties were formed, the first known as the Northern Association demanding constitutional monarchy, the second called the Southern Association under Colonel Pestel, who was in direct communication with Nubius — which aimed not only at a Republic but at the extermination of the whole royal family.² Many attempts indeed were made on the life of Alexander I. through the agency of the Secret Societies,³ and after his death in 1825 an insurrection broke out, led by the "United Slavs" who were connected with the Southern Association and the Polish Secret Societies at Warsaw.⁴ The pretext for this outbreak, known as "The

2 The Revolutionary Movement in Russia, by Konni Zilliacus, p. 8; Brayley Hodgetts, op. cit. i. 122.
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CHAPTER VI


THE INTERNATIONALE

Rôle of the Jews in Germany — German Social Democracy — Lassalle — Karl Marx — Engels — Russian Anarchy — Michel Bakunin — "The Working-men's Association" — Intrigues of Marx — The "Alliance of Social Democracy" — Bakunin and the "German Jew Company."

In order to follow the new course on which the World Revolution now entered it is necessary to understand something of the events that had taken place in Germany during the memorable year of 1848.

We have already seen how the plan of a United Germany, with Prussia at its head, originating with Frederick the Great, had been carried on not only by his successor Frederick William II. but by the Illuminati, the Tugendbund, and the Masonic Lodges. Under Frederick William III., Master of the Grand Lodge of Prussia, a further pact was concluded between Prussia and Freemasonry.

The lodges judged that Prussia was of all the States of Europe the one most capable of carrying out their work, and they made it the pivot of their political action . . . the idea of a union under their domination never ceased to be the aim of all the lodges.1

But it seems that in Frederick William IV. they encountered a rebel. Without this hypothesis the agitation that took place in Berlin on the 18th of March 1848 is incomprehensible. Why should the King of Prussia have become the object of a hostile demonstration led to the cry of a "United Germany" in which Prussia was to be supreme? Why should he have rejected as "a crown of shame" (Schandkrone) the Imperial diadem subsequently

offered him by the National Assembly of Frankfurt and have pressed the claims of Austria to supremacy? May not the explanation be that Frederick William IV. had broken away from the traditions of the Hohenzollerns in refusing to ally himself with the subversive forces of which his predecessors had made such good use abroad, and that in preferring the claim of Austrian to Prussian supremacy his motive was reluctance to make himself the tool of the masons and to subscribe to their formula, as expressed by Mazzini: "Delenda est Austria"? The crown of shame which he declined to wear when offered to him by the Frankfurt Assembly under the President von Gagern, Freemason and Member of the Burschenschaft, was the Masonic crown worn by Frederick the Great and his two successors, offered by the Freemasons of France to the Duke of Brunswick and placed on the head of William I. in 1871.

But there was yet another consideration that may well have weighed with Frederick William IV. Freemasonry was not the only subversive force at work in Germany. Behind Freemasonry, behind even the secret societies that made of Freemasons their adepts, another power was making itself felt, a power that ever since the Congress of Wilhelmsbad in 1782 had been slowly gaining ground — the power of the Jews.

Until the middle of the nineteenth century the part played by the Jews in the revolutionary movement is more or less obscure. We have seen their mole-like working below ground during the first French Revolution, suspected by Prudhomme, we have seen them insinuating themselves into Masonic Lodges and secret societies, we have seen rich Jews financing the Haute Vente Romaine, and needy members of the tribe acting as agents of Nubius, but at the same time we have watched the building up of Capitalism by Jewish hands, and Jews in Russia supporting the authority of the Czar. How are we to explain this
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CHAPTER VII


THE REVOLUTION OF 1871

The Franco-Prussian War — Internationalism — Karl Marx, pan-Germanist — The Commune — Conflict between Marx and Bakunin — End of the Internationale.

WE have seen in the last chapter that as a means for the reorganization of industry the Internationale had failed signally of its purpose. What then of its Internationalism? How far was the brotherhood of man which had constituted one of its fundamental doctrines to avail as a barrier against militarism?

The conviction that war is a relic of barbarism and should be done away with, has been held by humanitarians at every stage in the history of civilization; the question is how so obviously desirable an end can be accomplished. In France, as we have seen, groups of enthusiasts as far back as the Confrères of the twelfth century had declared it possible, and the Constituent Assembly of the First Revolution had devoted their energies to the formation of a "League of Perpetual Peace." "Let all men be free as we are," a deputy had cried, "and we shall have no more wars!" Forthwith the decree was passed that the French nation should never again undertake any war of conquest.

Mirabeau alone had shown the futility of such resolutions in his immortal reply: "I ask myself," he said to the Assembly, lulled in its dreams of pacifism, "I ask myself whether because we suddenly change our political system we shall force other nations to change theirs. . . . Until then perpetual peace will remain a dream and a dangerous dream if it leads France to disarm before a Europe in arms."

1 Albert Sorel, L'Europe et la Révolution Française, ii. 87.

Mirabeau's prophetic instinct was justified when eighty years later the same dangerous dream led the French workers of the Internationale to weaken before a Prussia in arms.

The idea of "a strike of the peoples against war" was proposed as early as 1868 at the Congress of the Internationale in Brussels, and Dupont, the mouthpiece of Marx, closed his presidential address with the words:

The clerics say: "See this Congress, it declares that it wishes neither for government, armies, nor religion." They say the truth, we wish for no more governments because governments crush us with taxes; we wish for no more armies because armies massacre us; we wish for no more religion because religion stifles intelligence.

When, therefore, two years later the first rumblings of the Franco-Prussian War were heard, the French workers fondly imagined that the Internationale would intervene and stop the conflict. Accordingly with touching naïveté they published in their paper Le Reveil on the 12th of July 1870 an address to the people of Germany begging them to desist from strife:

Brothers of Germany, in the name of peace do not listen to the subsidized or servile voices which seek to deceive you on the true spirit of France. Remain deaf to senseless provocations, for war between us would be a fratricidal war. Remain calm, as a great and courageous people can do without compromising its dignity. Our divisions would only bring about on both sides of the Rhine the complete triumph of despotism.2

When, however, a week later, on July 19, Napoleon III. was tricked by Bismarck into declaring war on Prussia, the German Social Democrats rallied in a body to the standard of Imperialism, and the so-called "Central Committee of the German International Sections" sitting at Brunswick issued a proclamation on the 24th of July referring to "the legitimate aspirations of the German people for national unity," and ending with the words: "Long live Germany! Long live the International struggle of the proletariat." 3

Deluded by the last hypocritical protestation, Solidarité, the organ of the Internationale, still expressed its hopes for the future.
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CHAPTER VIII


THE COURSE OF ANARCHY

Nihilism in Russia — Murder of Alexander II. — The revived Illuminati — Johann Most — Revolutionary Congress in London — Anarchist outrages in Western Europe — Fenianism — British Socialism.

Although Anarchy had been vanquished in the Internationale, it was Anarchy not State Socialism that after the revolution of 1871 obtained control of the revolutionary movement. Revolts against the Marxian autocracy of the Internationale—"the Marxist synagogue" as Bakunin described it—broke out in Italy, Spain, Belgium, and in the Jura Federation that had been organized by the expelled Anarchists.2

But it was in Russia that Anarchy found its natural home, where the ground had been prepared by the propaganda of the Nihilists carried on indefatigably since the early 'sixties. Romantic Russian writers are anxious to make us believe that Nihilism — of which the name first appears in Turghenieff's novel, Fathers and Sons, in 1861 — was some kind of mystic creed indigenous to Russia, but to the readers of this book the tenets of the Nihilists will seem strangely familiar. Thus, for example, Bazaroff, the hero of Turghenieff's romance, explains that "it is necessary above all to clear the ground. Later, when all institutions have been destroyed, when a tabula rasa is complete, then existing forces, then humanity will crystallize again in new institutions which will no doubt be appropriate to surrounding conditions." The words have a reminiscent echo of Rabaud de St. Etienne's: "Every-

Ettore Zoccoli, L'Anarchia, p. 116. Kropotkine, Modern Science and Anarchism, pp. 43, 62.

thing, yes, everything must be destroyed, since everything must be remade."

The Nihilist, Prince Kropotkine informs us, "declared war upon what may be described as 'the conventional lies of civilized mankind'... he refused to bow before any authority except that of reason..." Accordingly he "broke, of course, with the superstitions of his fathers" with regard to religion, whilst in the matter of social relations "he assumed a certain external roughness"—as a protest against conventional politeness. "Art was involved in the same sweeping negation," the Nihilist's attitude being expressed in the words: "A pair of boots is more important than all your Madonnas and all your refined talk about Shakespeare."

The "equality of the sexes" was a fundamental doctrine of Nihilism which, as the Père Deschamps points out, is only another expression for the destruction of family life.2 "According to the Nihilists, men and women live together in little groups where all is in common. In order to be wholly independent the woman must herself provide her livelihood." Maternity being an inequality of nature, "the Nihilist woman therefore willingly abandons" her offspring.3

Above all, of course, religion must be destroyed, and Stepniak admiringly describes the campaign carried on by the band of enthusiastic propagandists who preached materialism throughout Russia both in speech and print. "Atheism excited people like a new religion. The zealous went about, like veritable missionaries, in search of living souls, in order to cleanse them from the abomination of Christianity." 4

Had not Anacharsis Clootz done likewise up to the very foot of the scaffold? What indeed is there in all this but the resuscitated plan of Illuminism? Père Deschamps' suggestion that Nihilism was simply the Eastern branch of Bakunin's Alliance Sociale Démocratique modelled on Weishaupt's Order, goes less to the root of the matter
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Anarchy in Western Europe

In 1878 Western Europe experienced a repercussion of the Russian Terror, and the four leading Anarchists, Kropotkine, Cafiero, Malatesta, and Brousse, organized a worldwide scheme of violence described by them as the "Propaganda of the Deed," which found its first expression in an attempt on the life of King Humbert of Italy. This outrage was followed by two attempts of the same kind directed against the Emperor William I. of Germany. If we are to believe Socialist writers, neither Hödel nor Dr. Karl Nöbiling, who within a month fired at the Emperor in Berlin, had any connection with the Socialist or Anarchist movement, but served simply as a pretext for the anti-Socialist law which Bismarck passed triumphantly at the end of the year. This would be quite in keeping with German Imperial policy, which had always consisted in crushing at home the subversive forces it used so freely abroad, and it is quite possible that a half-witted youth such as Hödel — with photographs of the leading Socialists,

Liebkneckt and Bebel, placed in his pockets by the Berlin police — may have been hired for the deed, — agents provocateurs are, of course, a favourite resource of autocratic governments.

Bismarck was thus able to nip in the bud not only Socialism but Anarchy, which in the person of Johann Most threatened to become a danger.

Germany itself, as Zenker observes, "may be termed the most free from Anarchists of any country in Europe." 1 The "genius" of the German people is naturally disinclined to Individualism, and whether in the form of Prussian militarism or of State Socialism always favours mass formation. It was thus by the Social Democrats themselves that Most was finally expelled. It will be noticed that whenever agitators threaten seriously to disturb the peace in Germany they are either summarily suppressed or used for export — preferably to England. Whether in accordance with this plan or on his own initiative Most came to London in 1879, where he organized a society called the "United Socialists," on the principles of Marx's Communist Manifesto, and having for its motto the Marxian battle-cry, "Workers of all countries, unite!" At the same time he founded a secret association under the name of the "Propagandist Club" with a view to preparing "the general revolution." 2

Yet in London he found an even less fruitful field for his labours than in Berlin. "England, the ancient refuge of political offenders," wrote Zenker in 1895, "although it has sheltered Bakunin, Kropotkine, Reclus, Most, Penkert, Louise Michel, Cafiero, Malatesta, and other Anarchist leaders, and still shelters some of them; although London is rich in Anarchist clubs and newspapers, meetings, and congresses; yet possesses no Anarchism 'native to the soil,' and has formed at all times merely a kind of exchange or market-place for Anarchist ideas, motive forces, and the literature of agitation. London is especially the head-quarters of German Anarchism; the English working-classes have, however, always regarded their ideas very
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"Ca ira! Écrasez les infames!"

The storm of revolution is looming and lowering over Europe which will crush out and obliterate for ever the hydra-headed monarchies and nobilities of the Old World. In Russia the Nihilist is astir. In France the Communist is the coming man. In Germany the Social Democrat will soon rise again in his millions as in the days of Ferdinand Lassalle. In Italy the Internationalist is frequently heard from. In Spain the marks of the Black Hand have been visible on many an occasion. In Ireland the Fenian and Avenger terrorise, and in England the Land League is growing. All cry aloud for the blue blood of the monarch and the aristocrat. They wish to see it pouring again on the scaffold. Will it be by the guillotine that cut off the head of Louis XVI.? Or by the headsman's axe that decapitated Charles I.? Or by the dynamite that searched out the vitals of Alexander the Second? Or will it be by the hangman's noose around the neck of the next British monarch?

Deschamps, iii, 628.
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CHAPTER IX


SYNDICALISM

Quarrels amongst Socialists — The old Guilds — Revolutionary Syndicalism — Outcome of Anarchy — The General Strike — Georges Sorel — Syndicalism versus Socialism — Guild Socialism — "New Australia."

Whilst Socialism in England was thus pursuing a laborious course and still remained almost exclusively confined to drawing-rooms, the same doctrines met with continued and active hostility from the French peasants.

Mr. Hyndman in his Reminiscences describes M. Clemenceau as expressing his opinion that Socialism could never make way in France in his day.

Looking only at the towns you may think otherwise, though even there I consider the progress of Socialism is overrated. But the towns do not govern France. The overwhelming majority of French voters are country voters. France means rural France, and the peasantry of France will never be Socialists. . . . Always property, ownership, possession, work, thrift, acquisition, individual gain. Socialism can never take root in such a soil as this. North or South it is just the same. Preach nationalization of the land in a French village, and you would barely escape with your life, if the peasants understood what you meant.1

It is strange how frankly Socialists at times admit that, for all their talk of democracy, their plans for the people's welfare are diametrically opposed to those of the people themselves. Mr. Hyndman goes on to relate that M. Paul Brousse, when consulted on Clemenceau's "pessimist opinion" of the French peasants, agreed that "to preach nationalization in the villages would be suicidal,"

but seemed to think the peasants might be tricked into Socialism all the same.

The word Socialism need never be used at all; but the ideas of natural and communal organization and administration would soon find their road into his mind. In this way the peasant's conception of the sanctity of private and the curse of public ownership would gradually be shaken, and he would be on the path to practical Socialism before he knew what he was going on.1

Mr. Hyndman remarks that he thought this idea quite admirable.

But while the Socialists were making plans for "educating the people up" to their own lofty ideals the Socialist camp in France was itself divided into at least three warring factions—the Guesdists, the Broussistes (or Possibilistes), and the Blanquistes—which continued "to excommunicate each other." 2 In fact, as Mr. Hyndman goes on to inform us, the conflict became at times so bitter that the Guesdists and the Broussistes "could not meet in one hall without the certainty of bloodshed, or at any rate of severe contusions, following. A spirit of fraternity so marked by brotherly hatred had about it something of the ludicrous."

When therefore an International Socialist Congress took place "to bring about the unity of the workers of the world" it was found necessary to assemble in "two separate halls purposely chosen at some distance from one another to avoid the possible consequences of fraternal greetings." 3

The two points on which these opposing factions differed the most violently were the necessity for the class war and the domination of German Social Democracy. On the first question the Broussistes held more moderate views, believing in the possibility of immediate reforms whilst preparing the way for Socialism by evolutionary methods; the Guesdists, however, as consistent Marxists, adopted for their fundamental principle "the doctrine of the class struggle, a doctrine," says Laskine, "imported from

Reminiscences, p. 326.

Mermeix, Le Syndicalisme contre le Socialisme, p. 90.

Reminiscences, p. 441.

Germany and profoundly foreign to the spirit of French Socialists." 1

In ranging himself under the banner of Marx, Jules Guesde had executed a complete volte-face; at the time of the Socialist revolt against the domination of Marx after the Commune, Guesde in a letter to the Bulletin de la Fédération jurassienne, published on April 15, 1873, had denounced "the Marxist proconsuls" and "the infamous rôle of the founding of power by Marx and the General Council" (of the Internationale), but after a five years' sojourn in Switzerland — whither he had fled to escape imprisonment — Guesde returned to France an enthusiastic Marxist.

The methods by which Guesde and other French Socialists were won over by the subtler German Jews to the Marxian camp is thus referred to in a significant sentence by Marx himself:

"I need not tell you," Marx wrote to Sorge on November 5, 1880, "that the secret strings by which the leaders from Guesde and Malon to Clemenceau have been set in motion must remain between ourselves. We must not speak about them." 3

According to Laskine it was Hirsch — a German Jew — who had brought about the conversion of Guesde; at any rate from 1876 onwards the Guesdists became simply the French branch of German Social Democracy.

This policy naturally estranged them from the French workers to whom the principles of bureaucratic Communism had always been repellent. Still, as in 1862, it was to Proudhon rather than to Marx that the more revolutionary elements inclined, whilst the great mass of French workmen saw in peaceful corporative association the true path of progress. It was the junction of these various currents that towards 1895 brought about a further development in the revolutionary movement — Syndicalism.

"Syndicalism," Mr. Ramsay Macdonald observes, "is largely a revolt against Socialism." 4 That such a revolt
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CHAPTER X


THE REVOLUTION OF 1917

The Great War — Rôle of British Socialists — Rôle of German Social Democrats — The Russian Revolution — Bolshevism — Rôle of the Jews — The Protocols of Nilus — German Organisation.

When the Great War broke out in 1914 it was on International Socialism that Germany counted to break the resistance of her enemies.

Everywhere the ground had been carefully prepared. In England, from the founding of the First International onwards, German intrigue had never ceased to play a leading part in the succeeding Socialist organizations, each of which in turn had been diverted from its original course in the direction of pan-German interests.

Although the influence of Marx amongst the British working-men was practically nil during his lifetime, the Marxian tradition had been carried on by his colleague Engels and his British middle-class disciples who formed the Socialist associations in this country.

Thus the Second Internationale, founded in 1882, became Germanized by 1893, and remained so until the outbreak of war, when it was suspended and did not reconstruct itself until the Geneva Congress of 1920. The Fabian Society, inaugurated in 1883, fell almost immediately under the control of Mr. G. Bernard Shaw who has made no secret of his international sympathies. In the same year the Social Democratic Federation was founded by Mr. H. M. Hyndman, with Justica as its organ, and in the following year of 1884 produced an offshoot in the Socialist League founded by William Morris with the co-operation of Mr. Belfort Bax, an Austrian semi-

in a body went over to the German war-party, whilst all the Socialist organizations in this country — the Independent Labour Party, the British Socialist Party, and the Socialist Labour Party—opposed England's participation in the war.

Not content with this Pacifist attitude before the outbreak of hostilities, certain Socialists — notably the members of the I.L.P. — continued, after the war had begun, to give active encouragement to the enemy. Mr. Ramsay Macdonald, who had published a violent indictment of the British Government on August 13, 1914, was mentioned on several occasions with the warmest approbation in the German press. At a congress of the I.L.P. in Norwich in April 1915, a resolution was passed by a huge majority opposing recruiting. Worse still, industrial troubles were stirred up amongst the workers, delaying the supply of war materials to the troops, so that the Referee declared that "German Socialists and their English allies were responsible for the death of thousands of Englishmen on the battle-front." 3

It is only just to add that the question of the war brought about a split in the British Socialist Party, and though the name was retained by the anti-war party — a party largely composed from 1916 onwards of Russian-Jews and foreign Anarchists, with The Call for their organ — a group of British Socialists, under the leadership of Mr. Hyndman, stood out for national defence, and in 1916 reorganized themselves under the name of the "National Socialist Party." In 1920 this society resumed the original name of the Social Democratic Federation, whilst at the same date the British Socialist Party, now affiliated to the Third (Moscow) Internationale, became the British Communist Party and changed the name of its organ from The Call to The Communist. The fact then remains that at the outbreak of war British Socialism was represented by no national and patriotic party. The work of Germany had been well and truly done.

On this point see Laskine's admirable pamphlet, Les Socialistes du Kaiser, la fin d'un mensonge (Floury, 1915).
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ILLUMINISM (Weishaupt, 1776-1786)

Apply yourselves to the art of counterfeit, to hiding and masking yourselves in observing others (Barruel, iii. 27, Originalschriften, p. 40).

The end sanctifies the means. The good, of the Order justifies calumnies, poisonings, murders, perjuries, treasons, rebellions; briefly, all that the prejudices of men call crimes (Barruel, iv. 182, 189, quoting evidence of Cossandey, Utzshcneider, and Grunberger).

We must take care that our writers be well puffed and that the reviewers do not depreciate them; therefore we must endeavour by every means to gain over the reviewers and journalists; and we must also try to gain the booksellers, who in time will see it is their interest to side with us (Robison, p. 191).

If a writer publishes anything that attracts notice, and is in itself just, but does not accord with our plan, we must endeavour to win him over or decry him (Robison, p. 194).

Every person shall be made a spy on another and on all around him (Spartacus to Cato; Robison, p. 135).

We must acquire the direction of education—of church management—of the professorial chair

heads of the universities and their professors will be specially prepared by means of elaborate secret programmes of action. . . . They will be very carefully nominated, etc. (p. 60).

We intend to appear as though we were the liberators of the labouring man. . . . We shall suggest to him to join the ranks of our armies of Socialists, Anarchists, and Communists. The latter we always patronize, pretending to help them out of fraternal principle and the general interest of humanity evoked by our socialistic masonry (p. 12).

In the so-considered leading countries we have circulated an insane, dirty, and disgusting literature (p. 49).

Our Sovereign must be irreproachable (p. 86).

In the place of existing governments we will place a monster, which will be called the Administration of the Super-government. Its hands will be outstretched like far-reaching pincers, and it will have such an organization at its disposal that it will not possibly be able to fail in subduing all countries (p. 22).

Our International Super-government (p. 28).


ILLUMINISM

and of the pulpit . . . (Robison p. 191).

We must preach the warmest concern for humanity and make people indifferent to all other relations (Robison, p. 191).

We must win the common people in every corner (Robison p. 194).

We must try to obtain an influence . . . in the printing-houses, booksellers' shops. . . . Painting and engraving are highly worth our care (Robison, p. 196. Note adds: "They were strongly suspected of having published some scandalous caricatures and some very immoral prints. They scrupled at no means, however base, for corrupting the nation.")

An Illuminated Regent shall be one of the most perfect of men. He shall be prudent, foreseeing, astute, irreproachable (Instruction B. for the grade of Regent).

It is necessary to establish a universal régime of domination, a form of government that will spread out over the whole world... (Barruel, iii. 97).

We will destroy the family life of the Gentiles . . . (p. 31).

We will also distract them by various kinds of amusement, games, pastimes, passions, public houses, etc. (p. 47).

The people of the Christians, bewildered by alcohol, their youths turned crazy by classics and early debauchery, to which they have been instigated by our agents, . . . by our women in places of amusement—to the latter I add the so-called "society women"—their voluntary followers in corruption and luxury (p. 5).

The masonic lodge throughout the world unconsciously acts as a mask for our purpose (p. 16).

Most people who enter secret societies are adventurers, who want somehow to make their way in life, and who are not seriously minded. With such people it will be easy for us to pursue our object, and we will make them set our machinery in motion (p. 52).

We employ in our service people of all opinions and all parties; men desiring to re-
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HAUTE VENTE ROMAINE (1822-1848)

The essential thing is to isolate a man from his family, to make him lose his morals... He loves the long conversations of the cafés and the idleness of shows... After having shown him how painful are his duties you will excite in him the idea of another existence (Piccolo Tigre to the Vente Piemontaise; Crétineau-Joly, ii, 120).

Let us . . . never cease to corrupt . . . but let us popularize vice amongst the multitude. Let us cause them to draw it in by their five senses, to drink it in, to be saturated with it. . . . It is corruption en masse that we have undertaken . . . (Vindex to Nubius; Crétineau-Joly, ii. 147).

It is upon the lodges that we count to double our ranks. They form, without knowing it, our preparatory novitiate (Piccolo Tigre to the Vente Supreme Crétineau-Joly, ii. 120).

This vanity of the citizen or of the bourgeois for being enrolled in Freemasonry is something so banal and so universal that I am always full of admiration for human stupidity. . . . (The lodges) launch amidst their feastings thundering anathemas against intolerance and persecution. This is positively more than we require to make adepts (Piccolo Tigre to Nubius).

Princes of a sovereign house and those who have not the legitimate hope of being kings

establish monarchies, Socialists, etc. (p. 28).

We have taken great care to discredit the clergy of the Gentiles in the eyes of the people, and thus have succeeded in injuring their mission, which could have been very much in our way. The influence of the clergy on the people is diminishing daily. Today freedom of religion prevails everywhere, but the time is only a few years off when Christianity will fall to pieces altogether (p. 64).

We must extract the very conception of God from the minds of the Christians . . . (p. 17).

We must destroy all professions of faith (p. 48).


PROTOCOL

We persuaded the Gentiles that Liberalism would bring them to a kingdom of reason (p. 14).

We injected the poison of Liberalism into the organism of the State . . . (p. 33).

We preach Liberalism to the Gentiles . . . (p. 55).



HAUTE VENTE ROMAINE

by the grace of God, all wish to be kings by the grace of a Revolution. The Duke of Orleans is a Freemason. A prince who has not a kingdom to expect is a good fortune for us (Piccolo Tigre to Nubius).

There is a certain portion of the clergy that nibbles at the bait of our doctrines with a marvellous vivacity . . . (Nubius to Volpe; Crétineau - Joly, ii. 130).

It is corruption en masse that we have undertaken; the corruption of the people by the clergy and the corruption of the clergy by themselves, the corruption that ought to enable us one day to put the Church in her tomb (Vindex to Nubius; Crétineau-Joly, ii, 147).

Our final end is . . . the destruction for ever of Catholicism and even of the Christian idea (Dillon, The War of Antichrist, etc., p. 64).

In order to kill the old world surely we have held that we must stifle the Catholic and Christian germ (Piccolo Tigre to Nubius; Crétineau-Joly, ii. 387).


Alliance Sociale Démocratique (Bakunin's Secret Society 1864–1869)



The fourth category of people to be employed thus described by Bakunin: "Various ambitious men in the service of the State and Liberals of different shades. With them one can conspire according to their own programme, pretending to follow them blindly."

We will entrust these important posts (government posts) to people whose record and characters are so bad as to form a gulf between the nation and themselves, and to such people who, in case they disobey our orders, may expect judgment and imprisonment. And all this is with the object that they should defend our interests until the last breath has passed out of their bodies (p. 26).

We will pre-arrange for the election of . . . presidents whose past record is marked with some "Panama Scandal" or other shady hidden transaction (p. 34).

Out of governments we made arenas on which party wars are fought out. . . Insuppressible babblers transformed parliamentary and administrative meetings into debating meetings. Audacious journalists and impudent pamphleteers are continually attacking the administrative powers (p. 11).

We will create a universal economical crisis. . . .¹ Simultaneously we will throw on to the streets huge crowds of workmen throughout Europe. These masses will then gladly throw themselves upon and shed the blood of those of whom, in their ignorance, they have been jealous



ALLIANCE SOCIALE DÉMOCRATIONE

The third category of Bakuning thus described: "A great number of highly placed animals who can be exploited in all possible ways. We must circumvent them, outwit them, and by getting hold of their dirty secrets make of them our slaves. By this means their power, their connections, their influence, and their riches will become an inexhaustible treasure and a precious help in various enterprises. . ."

In the same way with the fourth category: "We must take them in our hands, get hold of their secrets, compromise them completely in such a way that retreat will be impossible to them."

The fifth category of Bakunin consists of: "Doctrinaires, conspirators, revolutionaries, all those who babble at meetings and on paper. We must push them and draw them on unceasingly into practical and perilous manifestations which will have the result of making the majority of them disappear whilst making a few amongst them real revolutionaries."

The Association will employ all its means and all its power to increase and augment evils and misfortunes which must at last wear out the patience of the people and excite them to an insurrection en masse.
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CONCLUSION

Bolshevism in England—Our Illuminati—Danger now threatening civilization—Methods of defence.

In the course of this book I have endeavoured to trace the workings of the great conspiracy throughout the history of the last hundred and forty years; a few concluding words are now necessary in order to indicate the manner in which it is being carried on in our country at the present moment and the means by which it may be defeated.

It is extraordinary how in the light of Illuminism many things that are happening today which appear at first inexplicable become clear as daylight; for not only do the six points of Weishaupt form the exact programme of the revolutionary party in England, but it would hardly be an exaggeration to say that every device now employed by it can be traced back to the code of the Illuminati.

Now it will be remembered that the precept most emphasized by Weishaupt was that the Illuminati should not be known as such, and after their suppression in Bavaria every effort was made by the conspirators to persuade the world that their Order had ceased to exist. As the instructions for the degree of Regent expressed it: "The great strength of our Order lies in its concealment; let it never appear in any place in its own name, but always covered by another name, and another occupation." 1

This device has alway been exactly carried out; Free-masonry, Carbonarism, Socialism, the Internationale, have all in turn served as covers to the designs of the conspiracy, and the same method is being followed today. Every effort is made to persuade the public that no con-

1 Robison's Proofs of a Conspiracy, p. 195

spiracy exists, for once its existence is generally recognized its defeat is certain. Its whole success depends on secrecy. This much, however, is known.

The Order of the Illuminati exists in England; its statutes are those of the head lodge in Germany, reorganized in 1880. At the same time an association called Co-masonry, which has its headquarters in Paris and derives from the Grand Orient, is also active. By way of winning the confidence of the women it is hoped to enlist, they are frequently told that the Order has the approval of the Grand Lodge of England. This is absolutely untrue. British Masonry has repudiated the Grand Orient and recognizes no form of masonry that admits women as members.

But, according to the plan of Weishaupt, the principal activities of the conspiracy are conducted "under other names and other occupations." The instructions to the Regents go on to explain the different guises under which one may work. Next to Freemasonry "the form of a learned or literary society is best suited to our purpose, and had Freemasonry not existed, this cover would have been employed; and it may be much more than a cover, it may be a powerful engine in our hands. By establishing reading societies, and subscription libraries, and taking these under our direction, and supplying them through our labours, we may turn the public mind which way we will." The way in which the necessary literature is to be forced on the attention of the public is described in the passage already quoted in the parallels to the Protocols:

We must take care our writers be well puffed and that the reviewers do not depreciate them; therefore we must endeavour by every means to gain over the reviewers and journalists; and we must also try to gain the booksellers, who in time will see that it is their interest to side with us.

This is exactly what we see happening today. Not only have the modern Illuminati succeeded in organizing such avowedly subversive "literary societies" as the Fabian Society, and other minor associations, but also in gaining control over ordinary circulating libraries and bookshops, by placing at their head men or women who

are definitely working for the propagation of revolutionary doctrines. At the same time journalists, even in the employ of the so-called "Capitalist Press," devote long and important notices to every book that is calculated to serve the cause — works ranging from heavy treatises on intellectual Socialism to the lowest form of demoralizing fiction. No book subversive of order or morality ever passes unnoticed in the press.

Of course the greater part of this organization is carried out by the power of gold — not necessarily by bribery but simply by making agitation a "paying job," or by offering the most lucrative posts to adepts or at least agents of the conspiracy. But apart from these material advantages subtler methods are employed. Of these the two which prove the most effectual were thus laid down by Weishaupt:


	
	Exploiting grievances. Amongst the people to enrol are "above all those who have experienced misfortune, not by mere accidents, but through some kind of injustice, that is to say, those that one can most certainly count amongst malcontents: those are the men that we must call into the bosom of Illuminism as into their asylum." 1




	
	But by far the most potent inducement offered was the promise of power. "The pupils are convinced that the Order will rule the world. Every member therefore becomes a ruler." Robison quoting this passage adds: "We all think ourselves qualified to rule. The difficult task is to obey with propriety; but we are honestly generous in our prospects of future command. It is therefore an alluring thought, both to good and bad men. By this lure the Order will spread." 2






How truly has Robison's prophecy been fulfilled Nothing indeed could better describe the mentality of the converts to what is now called "Bolshevism" than these two passages. Nearly all the promoters of disorder today will be found to be either people suffering from some real or imaginary injustice or those with an inordinate desire to rule over their fellow-men. They are convinced that if only

Barruel, iii, 35.
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For as Robison truly adds:

Woman is indebted to Christianity alone for the high rank she holds in society. . . . It is undoubtedly Christianity that has set woman on her throne. . . .

If not only Christianity but all religion is to be destroyed, then indeed women will sink to a condition which Robison describes as lower than a "Mahomedan paradise."

... prostitution is honoured ... conferences are held in its temples (of the Grand Orient) on free maternity (la libre maternité) " (Le Pouvoir occulte contre la France, pp. 417, 418).

But even more horrible than the degradation of women is the systematic demoralization of children which is now being carried out by the conspiracy. The plan of Weishaupt for obtaining influence in the schools has been followed by the establishment of Socialist Sunday Schools, attended, it is said, by no less than 10,000 children in the United Kingdom, where the poison of class-hatred, of greed, and of materialism is sedulously instilled into the child-mind

At the same time, still following faithfully in the footsteps of Weishaupt, our Illuminati are careful to win the sympathy of "those who have a hankering for religion," by telling off a few of their number to profess the doctrines of Christian Socialism. Thus Mr. Lansbury, returning from the land whose Government has adopted as its motto, "Religion is opium to the people," where the churches have been desecrated and Christians crucified for their faith, proclaims in the same breath his allegiance to Christ and Lenin. Bebel, the German Socialist, was more honest when he declared: "Christianity and Socialism stand towards each other as fire and water." Yet in the face of such declarations we find a dignitary of the Church of England proclaiming that "if Christ came to earth today He would be a Bolshevik." Can we not hear again the exulting tones of Weishaupt saying, "The most admirable thing of all is that great Protestant and reformed theologians who belong to our Order really believe they see in it the true and genuine mind of the Christian religion. Oh! man, what cannot you be brought to believe!"

Not amongst the Protestant clergy alone is this strange delusion to be found; Catholics likewise have allowed themselves to be blinded to the real forces at work behind the troubles in Ireland. Have they forgotten the warnings of their eloquent predecessor the Abbé Barruel? Do they forget the prophecy of Cardinal Manning, now so terribly fulfilled: "On the day when all the armies of Europe will be engaged in an immense conflict, then, that day, the revolution which until now has been working secretly underground will have found the favourable moment to show itself in the light of day"?

Cardinal Manning repeatedly warned his generation of the danger of Secret Societies; Monsignor Dillon still more clearly indicated the nature of the formidable sect that was to bring about this consummation, and also the occult force behind it:

"We only want a knowledge of the evil to avoid it . . . all secret societies aiming at bad and irreligious ends are no other than deadly illuminated Freemasonry. Let them be called by whatever name, they are a part of the system of revolutionary fraud, invented and cast upon earth by Satan to compass the ruin of souls and the destruction of the reign of Jesus Christ." The final end is "to form, and that before very many years, the vast kingdom of anti-Christ, which already spreads its ramifications over the whole earth." Only by a realization of this truth can the true meaning of the World Revolution be understood. Neither greed of gold nor power, neither political nor social theories, however subversive, could alone have produced the unspeakable horrors, the moral perversion, the far more than bestial cruelties that have marked its course. The description of "bloody baboonery" applied to Bolshevist atrocities is unjust to apes. Beasts may wound and kill — they do not torture, do not gloat over the sufferings of their victims; savages may do these things, but even they content themselves with torturing the body, they do not set out to destroy the soul. The spirit of evil that finds expression in the defilement and desceration of sacred things, in the systematic destruction of all nobility, all decency of thought and life, above all, in the poisoning of the child-mind, can be explained by no natural laws or mere human passions.

Let us not forget that the cult of Satan which flourished in Bavaria at the same time as Illuminism, and was in all probability connected with it, is practised today in our own country. The powers exercised by the modern Illuminati are occult powers and range from hypnotism to black magic, which, since the days of the magician Cagliostro, have always formed part of the stock-in-trade of the sect. It is therefore no fantastic theory but the literal truth to say that the present world crisis is a conflict

between the powers of good and evil. Christianity is a beleaguered citadel surrounded by the dark forces which have mustered for the supreme onslaught. Only in one way can it be withstood. The words of Joseph de Maistre, who, like Barruel, regarded the French Revolution merely as the first stage in the campaign, must be taken as the battle-cry of the White Army today: "The French Revolution is Satanic in its principle and can be only really killed, exterminated, and finished by the contrary principle." ("La Révolution française est satanique dans son principe et ne peut être vraiment tuée, exterminée, finie que par le principe contraire.") The Christian principle—that is the force that must be opposed to the Satanic power of the World Revolution.

It is because England, with all her shortcomings, in spite of the recent betrayal of her traditions in the compact entered into with the Bolsheviks by her politicians, in spite of the attempts to poison the life-blood of her people with alien germs of corruption, yet remains the stronghold of Christian civilization, that the conspiracy has made her the principal point of attack. If England goes the whole world goes with her. Marx knew this when he said: "Every revolution that does not spread to England is a storm in a tea-cup." And it was also Marx who uttered the cry of despair: "England is the rock on which revolutionary waves are broken!" Is that rock at last to be overwhelmed? Not if we hold fast to the same principle that has saved us in the past. It is recorded that the Comte de Provence when in England during the French Revolution "said to one of the gentlemen about him, that 'if this country was to escape the general wreck of nations, it would owe its preservation to religion.'" After the revolution of 1848 a Frenchman observed to Lord Shaftesbury: "You have been saved by the religion of your people." And today Lenin has declared the greatest obstacle to the success of Bolshevism in England to be the fact that the English working-man founds his ideas upon the Bible.

If the people of our country will but realize the diabolical nature of the conspiracy at work amongst them,

the powers of Hell cannot prevail against us. In ignorance and indifference lie our principal danger. Every outbreak of the World Revolution that has so far occurred has been rendered possible by the apathy of the na